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Abstract

This article examines the practices of textual transmission and correction adopted by
seventeenth-century Maghribi scholars, focusing on al-Hasan al-Yasi (d. 1102/1691) and
his comprehensive manual al-Qanin fi ahkam al-ilm wa-ahkam al-‘alim wa-ahkam
al-muta‘allim (The Canon on the Principles of Knowledge and the Rules for the
Scholar and the Student). In this work, al-Yasi reflects on the importance of books in
the acquisition and transmission of knowledge, outlines the conditions under which
it is permissible to extract knowledge directly from books and argues for the applica-
tion of strategies of textual criticism developed by hadith scholars. This study exam-
ines al-YusT’s views on these practices and the role they played in rural Sufi lodges in
the Western Maghrib. Examples from the library of the Sufi brotherhood Nasiriyya in
Tamgruat, with which al-Yiisi was closely associated, illustrate how these theoretical
principles were put into practice. By shedding light on these practices, the article con-
tributes to our understanding of scholarly methods in early modern Islamic intellec-
tual history.
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Over time, almost all knowledge, with few exceptions, was recorded
in books. A scholar is now one who has the skills to verify what is
written in them and who is familiar with the potential sources that
are referred to in them. Books have become a tool, a weapon, and
a treasure for the seeker of knowledge, whether scholar or student,
and those who do not have them are left defenseless.!

AL-HASAN AL-YUSI (d. 1102/1691)

Introduction

Writing in the mid-seventeenth-century, al-Hasan al-Yusi (d. 1102/1691), one
of the most influential Maghribi intellectuals, observed that a great deal of
knowledge in his time could only be gleaned from books, and that a scholar
was now one who learned the skills that would allow him to verify what was
found in these books.? Al-Yusi's statement appears in a broader discussion of
the importance of knowledge recorded in books, the proper handling of books,
and the conditions for relying on knowledge found in books. This discussion
is included in his comprehensive manual al-Qanun fi ahkam al-‘ilm wa-ahkam
al-‘alim wa-ahkam al-muta‘allim (The Canon on the Principles of Knowledge
and the Rules for the Scholar and the Student), which has been little studied,
although it offers great insights into how early modern scholars viewed the
nature of knowledge, the proper behavior of scholars and students, and vari-
ous issues related to scholarly ethics and the transmission of knowledge.3

1 al-Hasan b. Mas‘ad al-Yasi, al-Qanun fi ahkam al-ilm wa-ahkam al-‘alim wa-ahkam
al-muta‘allim, ed. Hamid Hamani (Rabat: Matba‘at Shala, 1998), 436.
al-Yasi, al-Qanin, 436.

3 Justin Stearns recently examined the place of the natural sciences in al-YisT's al-Qanin. See
Justin K. Stearns, Revealed Sciences: The Natural Sciences in Islam in Seventeenth-Century
Morocco (Cambridge; New York; Port Melbourne; New Delhi; Singapore: Cambridge Uni-
versity Press, 2021).
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Al-Hasan al-Yasi was mostly educated in two of the major rural Sufi cen-
ters of the Western Maghrib, namely the Sufi lodges (zawiya, pl. zawaya)
of the Nasiriyya in Tamgrat, in the far south, and the Dil&iyya in the north
of the country. These two Sufi brotherhoods were founded in the sixteenth and
seventeenth centuries in rural areas far from the urban centers of Marrakech
and Fez and became central to the transmission of knowledge during the sev-
enteenth century in the Western Maghrib, today’s Morocco. Here, large num-
bers of students, several thousand at times,* were taught Qur'an commentary
(tafsir), prophetic tradition (hadith), Quranic readings (géiraat), theology
(‘agida or usul al-din), Islamic law ( figh) and legal hermeneutics (usul al-figh),
logic, astronomy, medicine, arithmetic, grammar, rhetoric, and literature—in
addition, of course, to instruction in the Sufi paths of their shaykhs.> At the
heart of the classes in these rural lodges stood the written text, as the lessons
were organized around the reading of primary texts and their commentary. For
the scholars who lived, studied, and taught in these zawaya, possessing large
quantities of books was a prerequisite for acquiring knowledge and passing it
on to their students. Thus, they put a lot of effort and financial resources into
acquiring a large number of books, including those they acquired during their
travels in the Arab East.6 In order to adequately house the vast number of books
which they acquired, scholars in these Sufilodges founded their own libraries.”

4 Ahmad ‘Amalik mentions that around 1,400 students studied in Tamgrat. See Ahmad b.
Muhammad ‘Amalik, Jawanib min tarikh al-zawiya al-nasiriyya: Min al-nash’a ila wafat
al-Shaykh Muhammad al-Hanaft vol. 11 (Rabat: Wizarat al-awqaf wa-l-shu’in al-islamiyya,
2006), 321. In Dil2, too, it is said that there was room for about 1,400 students. At times, the
rooms are said to have been occupied by two or three students at the same time, which would
have meant a total of more than 3,000 students. See Muhammad Hajji, al-Zawiya al-Dila@yya
wa-dawruha al-dint wa-l-ilmi wa-l-siyasi (Casablanca: al-Najah al-jadida, 1988), 74.

5 For the disciplines taught in Dil&’, see Hajji, al-Zawiya al-Dil@’iyya, 75-79; for the disciplines
taught in Tamgrat, see ‘Amalik, Jawanib, 283-315.

6 This is the result of an evaluation of the manuscripts found in the library of the Nasiriyya
today, see Natalie Kraneify, “Wissen im Netzwerk: Die Bibliothek der Sufibruderschaft
an-Nasiriyya in Tamgrat, Marokko” (Master thesis, University of Miinster, 2022), 77-140.

7 Al-Yusi's shaykh, Mahammad b. Nasir al-Dar‘, founded a library in Tamgriit that was greatly
expanded by his son, Ahmad b. Nasir al-Khalifa (d. 1129/1717), who ultimately had a separate
building constructed to house the large collection of the Zawiya Nasiriyya. The Zawiya of
the Dila’iyya, where al-YasI spent many years, also housed a large library, which was said
to contain tens of thousands of volumes of manuscripts. Unfortunately, its manuscript col-
lection was not preserved due to the destruction of the Zawiya Dil@’iyya by the first ‘Alawi
sultan Mawlay Rashid (r. 1076-1083/1666-1672). See Hajji, al-Zawiya al-Dil@’iyya, 74; ‘Abd
al-Hayy b. ‘Abd al-Kabir al-Kattani, Ahmad Shawqi Binbin, and ‘Abd al-Qadir al-Sa‘td, Tarikh
al-maktabat al-islamiyya wa-man allafa fi [-kutub (Rabat: Markaz al-dirasat wa-l-abhath
wa-ihya’ at-turath, 2013), 93; Musa al-Makki, al-Durar al-murassa‘a bi-akhbar a‘yan Dara,
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They also took a keen interest in the production of manuscripts, copying and
correcting many books for their own use and that of their students.?

In order to better understand how al-Yast and his contemporaries in the
Western Maghrib perceived the role of books in their intellectual endeavors,
I will address the following questions: How did seventeenth-century Maghribi
scholars assess the role of books in the acquisition and transmission of knowl-
edge? Under what conditions did they consider it permissible to extract
knowledge directly from books? What strategies did they use to ensure the
correctness and accuracy of written knowledge?

When we speak of books in this context, we are referring to manuscripts
that have been copied by hand. For centuries, scholars were concerned with
how to ensure the accuracy and reliability of the knowledge that was trans-
mitted and written down in books and developed special rules and practices
for copying manuscripts (naskh). Closely related to this is the process of cor-
rection that ideally should follow the copying of manuscripts. It involves the
correction and collation (tashih bi-l-muqgabala) of manuscripts, as well as the
addition of vocal signs and diacritical marks (dabt).® This study aims to con-
tribute to the historicization of these practices and to identify their theoreti-
cal and practical configuration in the context of the Western Maghrib in the

ed. Muhammad al-Habib Nahi (Rabat: al-Mu’assasa al-nasiriyya li-I-thaqafa wa-1-ilm, 2014),
vol. 11, 682.

8 Mahammad b. Nasir al-Dar, for example, copied several manuscripts himself, see Muham-
mad al-Manani, Dalil makhtatat dar al-kutub al-nasiriyya bi-Tamgrit (Rabat: Wizarat
al-awqaf wa-l-shu’tn al-islamiyya, 1985), 24; ‘Amalik, Jawanib, 11:330. In the Sufi lodges of the
Dil@’iyya and the ‘Ayyashiyya, manuscripts were also copied on a large scale, as evidenced
by the numerous copies made by members of the ‘Ayyashi family and their disciples that
remain to this day in the Zawiya'’s library. See Hamid Muhammad Lahmar, al-Fihris al-wasft
al-makhtutat khizanat al-hamziyya al-‘ayyashiyya bi-iqlim al-rashidiyya (Rabat: Wizarat
al-awqaf wa-l-shu’tin al-islamiyya, 2009), 10.

9 Franz Rosenthal translated into English extracts from al-Mutd fi adab al-mufid wa-l-mustafid
by ‘Abd al-Basit b. Masa al-‘Almawi (d. 980/1573), which also deals with the correction of
manuscripts, see Franz Rosenthal, The Technique and Approach of Muslim Scholarship
(Rome: Pontificium Institutum Biblicum, 1947). Adam Gacek wrote several articles about
the techniques used by scholars in copying and correcting Arabic manuscripts. All of them
were intended to help researchers to decipher manuscripts and their annotations. Adam
Gacek, “Taxonomy of Scribal Errors and Corrections in Arabic Manuscripts,” in Theoretical
Approaches to the Transmission and Edition of Oriental Manuscripts, ed. Judith Pfeiffer and
Manfred Kropp (Beirut: Orient-Institut, 2007), 217—-35; Adam Gacek, Arabic Manuscripts:
A Vademecum for Readers (Leiden; Boston: Brill, 2009); Adam Gacek, “Technical Practices
and Recommendations Recorded by Classical and Post-Classical Arabic Scholars Concerning
the Copying and Correction of Manuscripts,” in The History of the Book in the Middle East, ed.
Geoffrey Roper (London: Routledge, 2013), 103-12.
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seventeenth century, for it is precisely these strategies to which al-Yasi and his
contemporaries devoted the greatest attention.

The structure of this article is as follows: To begin with, I will briefly present
a biography of al-YusI and introduce his work al-Qanun. In the main part of
the article, I will firstly examine al-YasT's ideas on the permissibility of record-
ing knowledge in books, secondly analyze his advice on the proper handling
of books, thirdly examine his instructions on copying and correcting manu-
scripts, and fourthly discuss his view on the purpose of correcting them. After
examining al-Yust’s views and arguments, I will then, in the final part of this
article, explore some examples of manuscripts from different disciplines to
illustrate how al-Yust's contemporaries in the Western Maghrib put into prac-
tice the theoretical considerations and recommendations that al-Yusi put for-
ward in his al-Qanun.

Al-Hasan al-Yust’s Life and Education

Al-Hasan al-Yaisi was born around 1040/1631 in a Berber village in the High
Atlas Mountains, southwest of Midelt in present-day Morocco. He was largely
educated in the country’s rural Sufi lodges, far from the country’s urban cen-
ters. After the death of his mother, al-Yusi went to the south of the country to
continue his education. His travels took him to the Siis region, to Taroudant
and Sijilmasa, then to Marrakech and Dukkala, and finally to Tamgrut, to the
Zawiya Nagiriyya. The founder of this lodge, Mahammad b. Nasir al-Dar1
(d.1085/1674), was one of the central figures in al-YasT's education. A long poem
of praise that al-Yusi wrote about his spiritual master and the long passages
that he dedicated to him in his intellectual autobiography ( fahrasa) bear wit-
ness to this formative influence.l® Mahammad b. Nasir al-Dar‘1 taught al-Yuisi
Arabic grammar, Islamic law, legal hermeneutics, and Qur’an commentary,
and instructed him in the Sufi doctrine of the Shadhiliyya.! Here, in Tamgrit,
al-Yos1 studied the Ihya’ ‘ulum al-din of al-Ghazali (d. 504/u11), parts of
Sahih al-Bukhari, al-Shifa’ of al-Qadi ‘Iyad (d. 544/1150) and the Tabagat of ‘Abd
al-Wahhab al-Sha‘rani (d. 973/1566).12 He spent only three years in Tamgrut,

10  Stefan Reichmuth, “The Praise of a Sufi Master as a Literary Event: Al-Hasan al-Yist
(1631-1691), His Daliyya (Qasidat at-Tahani), and Its Commentary (Nayl al-Amani),” in
Ethics and Spirituality in Islam (Leiden: Brill, 2017), 504—19; al-Hasan b. Mas‘ad al-Yusi,
“Fahrasat al-Yasi” (PhD diss., Jami‘at Muhammad al-Khamis, 2004), 8o—91.

11 al-Yusi, “Fahrasa,” 8o.

12 al-Yusi, “Fahrasa,” 61-62.
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from 1060-1063/1650-1653, but returned to the Zawiya Nasiriyya again and
again in the following years and was in regular contact with its scholars.

Another formative stage in al-Yast's life was his long stay at the Zawiya
Dil&’iyya, in Dil&, in the north of the country, where he continued his educa-
tion from 1063/1653 and quickly became one of the most successful students of
the Zawiya. His most important teacher there was the famous expert in Arabic
language, grammar and rhetoric, and grandson of the founder of the lodge,
Muhammad al-Murabit al-Dila’1 (d. 1090/1679).13 Al-YusT's stay in Dila’ came
to an abrupt end, however, when the Zawiya was destroyed in 1079/1668 by
the first Sultan of the ‘Alaw1 dynasty, Mawlay Rashid (r. 1074-1082/1664-1672).
Consequently, al-Yuist and many more local scholars were forcibly brought to
Fez, where al-Yusi began to study and teach at the al-Qarawiyyin mosque. Here,
as in the other urban centers of the country, however, al-Yusi never seemed
to gain a foothold, fleeing the cities of Marrakech, Fez, and Meknes for the
countryside whenever possible. Shortly after returning from his pilgrimage to
Mecca and Medina, he died in his home village in 1102/1691.1*

Al-Yust penned dozens of works, among them al-Qanun, to which we
will turn below, and his aforementioned intellectual autobiography. He also
authored al-Muhadarat fi [-adab wa-l-lugha (The Discourses on Literature and
Language),'® and a work on aphorisms and proverbs, Zahr al-akam fi l-amthal
wa-l-hikam (The Exquisite Flowers of Proverbs and Wise Sayings). A number of
al-YasT's poems and letters were compiled into anthologies, namely the Diwan
al-Yisi, and a collection of his letters, Rasa’il Abi Altal-Hasan b. Mas‘ud al-Yiisi.
He also wrote various treatises, commentaries and super-commentaries in
a variety of fields of knowledge, including logic, theology, Arabic language

13 al-Yusi, “Fahrasa,” 63—66.

14  Two important sources about the life of al-Yasi in French and English are Jacques Berque,
al-Yousi: Problémes de la culture marocaine au xviréme siécle (Paris: Mouton & Co., 1958);
Kenneth L. Honerkamp, “al-Hasan ibn Masd al-Yasi” in Essays in Arabic Literary
Biography, 1350-1850, ed. Devin ]. Stewart Lowry, Joseph E. (Wiesbaden, 2009), 410-19.
For an outdated but still very useful overview of historical and modern works on the life
of al-Yasi in Arabic, see ‘Abbas al-Jarari, Abqariyyat al-Yust (Casablanca: Dar al-Thaqafa,
1981), 127-53.

15  This work has been translated into English by Justin Stearns. Al-Hasan b. Mas‘ad al-Yasi,
Muhammad al-Hajji, and Ahmad Igbal al-Sharqawi, Muhadarat fi l-adab wa-l-lugha,
2 vols. (Beirut, 2006); al-Hasan b. Mas‘ad al-Yusi, The Discourses, ed. Justin K. Stearns,
vol. 1, 2 vols. (New York: New York University Press, 2019).

16 al-Hasan b. Mas‘ad al-Yusi, Ras@’il Abt Alr al-Hasan b. Mas‘ud al-Yast, ed. Fatima al-Qibli,
2 vols. (Casablanca: Dar al-thaqafa, 1981).
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and grammar, Islamic law, and Sufism.!” Finally, one of his sons, Muhammad
al-‘Ayyashi (d. 1131/1719), wrote a travelogue entitled Riklat al-Yist about his
father’s pilgrimage to Mecca and Medina.'®

Al-Yust's al-Qanun

Al-Qanun ft ahkam al-ilm wa-ahkam al-‘alim wa-ahkam al-muta‘allim was writ-
ten by al-Hasan al-Yusi late in his life, when he was already an experienced
scholar. He completed it in 1101/1690, at the age of about sixty, shortly before
his death, while he was in exile in the ruins of the Zawiya Dil&’iyya by order of
Sultan Mawlay Isma‘l (r. 1082-1140/1672—1727).1° In al-Qanun, al-Yusi offers his
readers a detailed discussion of the nature of knowledge and the ways to attain
it, coupled with many useful rules and recommendations for scholars and stu-
dents, as well as entertaining and motivating anecdotes, sayings, and verses
of poetry concerning the transmission and acquisition of knowledge. Al-Yusi
also provides an original classification of the sciences, briefly defining each
discipline while outlining the key approaches and major areas of knowledge
one must master within them.

With this work, al-Yusi follows a centuries-old tradition of authors from the
Maghrib and Mashriq who were concerned with the acquisition of knowledge,
the relationship between teacher and student, and the systematic classifica-
tion of the sciences.2? His Maghribi predecessors include early representa-
tives such as Yahya b. Yahya al-Laythi (d. 234/848) and ‘Abd al-Malik b. Habib
(d. 238/853), and later authors such as Ibn Hazm (d. 456/1064), Ibn ‘Abd al-Barr

17 For a selected list of his works, see Honerkamp, “al-Hasan ibn Mas‘ad al-YasT;” for an
extensive list of his writings, including letters, poems, and commentaries, see al-Jarari,
Abgariyyat al-Yust.

18  Muhammad b. al-Hasan al-Yusi al-‘Ayyashi, Rihlat al-Yust (1101-1102/1690-1691), ed. Ahmad
al-Bahi (Qartaj: al-Majma“ al-tanisi li-1-‘ulim wa-l-adab wa-1-funan, Bayt al-Hikma, 2018).

19  Gretchen Head, “Space, Identity, and Exile in Seventeenth-Century Morocco: The Case of
Abu ‘Ali al-Hasan al-Yasi,” Journal of Arabic Literature 47, no. 3 (2016): 239.

20  These include, for example, Ibn Sahnan (d. 256/870), al-Jahiz (d. c. 255/868), al-Farabi
(d. c. 339/950), Ibn Sina (d. 427/1037), al-Ghazali (d. 505/1111) and Ibn Rushd (d. 595/1198).
See the numerous publications by Sebastian Giinther, such as Sebastian Giinther, “Your
Educational Achievements Shall Not Stop Your Efforts to Seek Beyond’: Principles of
Teaching and Learning in Classical Arabic Writings,” in Philosophies of Islamic Education:
Historical Perspectives and Emerging Discourses, ed. Nadeem A. Memon and Mujadad
Zaman (London: Routledge, 2016), 72—93.
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(d. 463/1071), and Ibn al-‘Arif (d. 526/1141).2! According to its editor, Hamid
Hamanyi, the difference between al-Qanun and these earlier works is the sys-
tematic presentation and reorganization of the collected knowledge from
these works into one coherent text.?2 In the chapters examined, al-Yusi does
not mention any of these earlier sources by name. However, it can be inferred
from the incorporated anecdotes and verses of poetry that he extensively drew
on the Jami‘bayan al-‘ilm wa-fadlihi by the Andalusian scholar Ibn ‘Abd al-Barr,
for example.?3

The work al-Qanin is divided into three parts: The first part deals with the
meaning of knowledge and offers a systematic classification of the sciences. The
second part is devoted to rules of conduct for scholars and teachers (al-‘alim),
while the third part deals with the conduct of students (al-muta‘allim). In this
third part of the work, entitled Ahkam al-muta‘allim (Rules for the Student),
al-Yusi sheds light on central aspects of dealing with the transmission of writ-
ten knowledge, including books. In order to better understand al-Yust's ideas
about the acquisition of knowledge from books and the strategies for ensuring
the correctness of this knowledge, these three chapters, namely chapters 13, 14,
and 15, will be examined in more detail below and illustrated by translations
of selected passages.

Recording Knowledge in Books

The first chapter from al-YusT's al-Qanun we will look at is the thirteenth chap-
ter entitled Fi kalam ‘ala katb al-ilm wa-takhlidihi fi [-suhuf (On the Recording
of Knowledge and its Preservation in Books).2* Here, al-Yusi provides an over-
view of the early Islamic debate on the permissibility of writing down the
prophetic Sunna, presenting arguments both for and against the practice,
before explaining why it ultimately is beneficial to write down the prophetic
traditions—and knowledge in general.

Al-Yus1 begins by presenting the view of those who oppose the recording of
prophetic traditions in writing.25 He supports this view with several traditions,
including a statement by the Prophet Muhammad, who is reported to have

21 The editor of al-Yasi's al-Qanin, Hamid Hamani, names further predecessor texts in his
introduction. See al-Yus, al-Qanun, 89—9o.

22 al-Yusi, al-Qanun, g1.

23 al-Yusi, al-Qanin, 429, 430, 431, 432, 433, 443, 444-

24 al-Yasi, al-Qanun, 429—36.

25 al-Yusi, al-Qanan, 429.
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said: “Do not write down anything from me other than the Qur'an; whoever has
written down anything from me other than the Qur’an should erase it.”26 Other
traditions cited by al-Yasi in support of this position come from the Prophet’s
Companions ‘Umar b. al-Khattab (d. 23/644), ‘Ali b. Abi Talib (d. 40/661), Ibn
‘Abbas (d. 68/687), and Abu Sa‘id al-Khudri (d. 74/693), as well as the hadith
scholar Ibn Sirin (d. 110/728) and Malik b. Anas (d. 179/795), the founder of the
Maliki school of jurisprudence. With this, al-Yusi summarizes the arguments
of an old debate that has long been decided in favor of writing down the pro-
phetic tradition.?”

Then al-Yusi continues with the reasons why some of the Prophet’s
Companions and early Islamic scholars refused to write down the prophetic
traditions. These reasons were, first, respect for the word of God, which should
not be equated with anything else; second, fear of the loss of the power of
memory and the disappearance of the practice of memorization; and third, the
wish to avert possible harm that might be caused by writing down knowledge.

With regard to the first reason that al-Yusi identified, respect (muhafazat
al-adab) for the divine word, the Qur’an, and the conviction that no other book
should be equated with the Qur’an,?® he points out that there is a fundamental
difference between the word of God and the word of others. The word of God
(kalam Allah) is absolutely trustworthy (muwaththagq [sic] biht) and secured by
an uninterrupted chain of transmission that has been reported by numerous
narrators (thabit bi-l-tawatur), so that it can be written down without reserva-
tion. The words of others (kalam ghayrihi), on the other hand, are not equally
trustworthy, which may stem from both the narrator and the chain of trans-
mission (sanad), which is why some refused to write down their words.

The second reason to which al-Yasi attributes the skepticism of some
towards recording the prophetic Sunna is the concern that one would neglect
memorization (fadyial-hifz) and instead rely solely on what is written down.2?
However, true knowledge, al-Yuisi also points out, is what is preserved in the
heart. To support this position, he cites various sayings and verses of poetry,
including those of the Basran lexicographer and grammarian al-Khalil b.

26 al-Yusi, al-Qanan, 429:()-\;;5.3\ o E}i 6’9 J‘JQ @L’ﬁ\ S E}.ia LS‘G(L‘J‘ \}:i Y
M - -

27 Michael Cook, “The Opponents of the Writing of Tradition in Early Islam,” Arabica 44,
no. 4 (1997): 437-530; Paul L. Heck, “The Epistemological Problem of Writing in Islamic
Civilization: Al-Hatib al-Bagdadt’s (d. 463/1071) ‘Taqyid al-ilm,” Studia Islamica, no. 94
(2002): 85-114; Gregor Schoeler, “Recording,” in The Wiley Blackwell Concise Companion to
the Hadith (John Wiley & Sons, Ltd, 2020), g1-112.

28 al-Yusi, al-Qanun, 431.

29 al-Yasi, al-Qanun, 431.
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Ahmad al-Farahidi (d. 173/786)3° and the poet Abu 1-Atahiya (d. 213/826).3!
Further emphasizing the value of memorization, al-Yasi quotes the poet
Muhammad b. Yasir al-Riyashi (d. 218/833), who speaks of his difficulty in
internalizing the knowledge he had accumulated in the form of books:32

el a3 e ity ael b ST ST L
SR a8 5 L g i |
57 ane ol o 3 S ) 5 5
el anm oo W Y 8 L e U S0
o A 3 (KIS e e o
e Y S Sk Coly Bl 6403

pogme S G ey ol G el Ll

If I could retain everything I hear

and memorize everything I collect,

and if I could profit from nothing but what I have amassed,
then it would be said: “He is the accomplished scholar”
But my soul longs for every art

of knowledge it encounters.

I have neither memorized what I have collected,

nor am I satisfied with what I have amassed.

And whoever is thus in his knowledge,

his life will regress like a backward turn.

If you do not memorize and comprehend,

then your collection of books will not benefit you.
Should I attend an assembly in ignorance,

while my knowledge lies stored in books?

30  al-Yusi, al-Qanun, 431. “Knowledge is not what the book chest contains; knowledge is
what the heart holds.” In Arabic: ydue)! o\)> Lo Y! (L\J\ lo.. M\ Sy Lo : U“'J

31 al-Yusy, al-Qanun, 431. “Those who are given memory understand; while those who neglect
what they have memorized fall in error” In Arabic: &2 R ) Lall o
& Lall & -

32 al-Yusi, al-Qanun, 432.

PHILOLOGICAL ENCOUNTERS 9 (2024) 301-345



AL-HASAN AL-YUSI (D. 1102/1691) ON BOOKS, KNOWLEDGE ACQUISITION 311

Al-Yasi also quotes some well-known verses traditionally attributed to
Muhammad b. Idris al-Shafi1 (d. 204/820), the founder of the ShafiT school
of jurisprudence.33 These verses serve as a prime example of a well-respected
scholar who obviously attached great importance to the internalization of
knowledge:34
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My knowledge is with me, and wherever I go, I carry it.

In my belly it is stored, not in the belly of a chest.

If I am at home, then the knowledge is with me in the house;
if T am at the market, then the knowledge is in the market.

The third and final reason given by al-Yusi for the early scholars’ rejection of
recording knowledge is to prevent possible harm. The critics of writing down
knowledge feared, says al-Yiisi, that written knowledge might end up in the
wrong hands and be distorted by lack of care. Al-Yusi attributes this opinion
to the principle of “blocking the means” (sadd al-dhari‘a), according to which
Islamic law prohibits actions that could lead to negative consequences. Al-Yiisi
seems to understand these concerns very well, as he regards the corruption
(tahrif) of texts as an urgent problem of his own time:3>
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Thirdly, blocking the means. As long as knowledge is preserved in the
hearts of men, they only pass it on to their peers. However, if it is recorded
in books, it can fall into the hands of others. This in itself leads to corrup-
tion, especially in our time, because books are distorted by corruption

33  Al-Yusi cites the two verses in a different variant in his Fahrasa and in Zahr al-akam, see
al-Yusi, “Fahrasa,” 3, n6.

34  al-Yusi, al-Qanun, 432.

35  al-Yusi, al-Qanun, 432.
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and a lack of accuracy. The errors are copied and corruption occurs in
every respect.

In the following chapters of his work, which we will look at in greater detail
shortly, al-Yasi discusses how the reader can ensure that the knowledge in books
does not get distorted and that no errors are transmitted during copying—the
core of his interest.

First, however, al-Yiisi outlines the position of those who consider it permis-
sible to record knowledge in books3*6—a view that is obviously also his own.
He explains that this view can be substantiated both with tradition (naq!) and
with rational arguments (‘ag/). Al-Yasi begins with a series of examples from
the life of the Prophet Muhammad in which the latter explicitly endorsed
the writing down of knowledge. One example of this is a letter sent by the
Prophet to ‘Amr b. Hazm (d. 53/6737?), in which legal regulations on topics such
as almsgiving, blood revenge and inheritance were recorded. Al-Yusi refers to
these regulations as “knowledge” (‘i/m), by which he emphasizes that even the
Prophet had knowledge written down. In addition, al-Yusi cites a number of
statements, both from well-known scholars and by unnamed individuals, that
testify that the Companions of the Prophet and early Islamic scholars were also
in favor of writing down knowledge. Al-Yiisi’s conclusion is: “The statements
of the pious predecessors that allow writing (of knowledge), even encourage
it, are also numerous.”3” According to him, the number of those who support
recording knowledge is at least as large as the number of those who oppose it.

The central argument which al-Yasi makes in favor of recording knowledge
according to reason (‘agl), however, is that knowledge is protected from being
forgotten by being written down.3® Similar to how writing was used in the case
of the Qur’an to ensure that no part of it would be lost, al-Yiist writes that writ-
ing down all kinds of knowledge should be understood as a necessary precau-
tion. As an example, he mentions that many books available to him and his
readers in the seventeenth century contained knowledge of history and biog-
raphy that would have been lost without written records. It is said:3%

36  al-Yusi, al-Qanun, 432—34.

37 al-Yasi, al-Qanin, 434: \J\{AJ& u"f'-j‘ 3 L}, :g_)g\ 3 u‘*"«"” L? ) r)’{j
Ca.

38 al-Yusi, al-Qanun, 434.

39  al-Yusi, al-Qanan, 434.
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As for [the argument based on] reason, books serve as a precautionary
measure to safeguard knowledge from being lost through forgetfulness
or the death of its bearers. This was also the approach taken with the
Qur’an when it was written down in folios and codices in order to pre-
serve it. Without written books, much knowledge would have been lost,
and without books of history, the knowledge of our predecessors would
not have reached us, and the biographies of people would have remained
unknown.

Finally, al-Yusi once again turns to those who oppose the recording of knowl-

edge in books—thus seeming to address those who are not yet fully convinced

by his argument. In this regard, he explains that those who rejected writing did

so, first, because they belonged to the Arabs who were endowed with a special
power of memory (qad a‘ti al-hifz), and, second, because they belonged to the
generation of the Prophet’s Companions or their successors, who were distin-
guished by their proximity to the Prophet.#? But they were exceptional figures
with whom later generations could not compare themselves, al-Yusi clarifies.
Rather, it is of great benefit to him and his contemporaries to record knowl-

edge in books. He writes:*!

40
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When their hearts [i.e., those of the Prophet’s Companions] were opened
by faith and knowledge, their memory increased, and no one is equal to

al-Yusi, al-Qanun, 434-35.
al-Yusi, al-Qanun, 435.
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them in this regard. Therefore, the protection of knowledge lies in the
books, as it is said, “Knowledge is a prey, and writing down is the shack-
ling. Shackle your prey with firm ropes.” He to whom, in addition, a good
memory has been given, enjoys a special grace. He who does not have
this, should not allow his knowledge to get lost, for “if no heavy rain falls,
a drizzle is sufficient.”+2

The presentation of this debate about recording prophetic traditions and the
clear, focused argument in favor of writing suggest that there may still have
been voices among al-YiisT's contemporaries skeptical of acquiring knowledge
from books, whom al-Yuis1 sought to convince. He concludes the thirteenth
chapter with a decisive statement that mediates between the two different
positions: Both a good memory and the possession of many books are worth-
less if one does not understand the content. He emphasizes that one should
not rely on or be deceived by the sheer number of books one owns and writes:*3
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Yes, someone with ambition should not rely solely on books or be
deceived by the large number of them in his possession. For he who lacks
understanding of what he has memorized, his memory is of no use to
him. And if he lacks both understanding and memory, the books are of
no use to him; they are then in his storehouse like grain and other goods,
and he does not become a scholar because of them. What use to a coward
is a sharp weapon or the devotion of a noble horse, ready for battle?

In conclusion, al-Yasi emphasizes here that it is not so much the form in which
knowledge is transmitted, orally or in writing, that matters, but that it is much
more important to ensure that the content is understood. For without under-
standing, knowledge remains useless to the scholar, like a weapon or a horse
to a coward.

42 Quran, 2:265.
43  al-Yusi, al-Qanin, 436.
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The Importance of Books and Their Proper Handling
(adab al-kutub)

In the following chapter, the fourteenth chapter in the third part of al-Qanun,
al-Yusi discusses the proper use of books (adab al-kutub). The chapter is enti-
tled Ft dhikr adab al-kutub wa-mayata‘allaq bi-tahsiliha wa-dabtiha wa-wad‘iha
wa-naskhiha wa-nahw dhalika (The Handling of Books and all Matters Relating
to their Acquisition, Accurate Transmission, Storage, Copying, and the Like).**
Having explained that it is permissible to write down knowledge, even though
there are traditions to the contrary, al-Yusi begins the next chapter with a
brief recapitulation of the disappearance of the practice of memorization. He
summarizes that as time went on, more and more knowledge was recorded
in writing—first in the case of the Qur’an, then in the case of the prophetic
traditions, and finally in all other fields of knowledge. As a result, people in his
time have become dependent on books, which ultimately changed the role of
the scholar. Here we also find the earlier quoted statement about knowledge in
books. Al-Yuisi writes:*®
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You now know that the practice of memorization has diminished—
indeed, for many people, it has even disappeared entirely, and forgetful-
ness has prevailed. Therefore, it is necessary to preserve knowledge in
books, as was done with the Book (i.e., the Qur'an). This was also the case
with the prophetic traditions and other knowledge that was transmit-
ted orally, which eventually found its way into written works. Over time,
almost all knowledge, with few exceptions, has been recorded in books.
A scholar is now the one who has the skills to verify what is written in
them and who is familiar with the potential sources that are referred to
in them.

44 al-Yasi, al-Qanun, 436—42.
45  al-Yusi, al-Qanan, 436.
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The disappearance of the practice of memorization apparently began long
before al-YusT's time. In his intellectual autobiography, al-Yus1 expresses his
displeasure with this phenomenon, for he sees the decline of memorization
and reliance on knowledge in books as a sign of the weakness of his generation
and its predecessors. He attributes this, among other things, to the laziness and
lack of aspiration he sees in his contemporaries:*6
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Memorization once resided in the hearts, as was the practice of the lead-
ing scholars. But among the majority [of scholars] this practice has long
been lost. Today, nothing remains but memorization of the written, and it
seldom resides in the hearts except as fleeting thoughts. People are con-
tent with the mere possession of books and rely on the abundance of
chests full of books, as it is said:

Al-Sult is a Shaykh, the most knowledgeable of men when it comes
to his library.

When we ask him about knowledge, we demand an explanation
from him.

Then he calls out: “Oh boys, bring this bundle of knowledge from
such and such a place!”

This is a folly common among us people of later generations. It results
from an inclination towards comfort, the fixation on trivialities, and a

46 al-Yasi, “Fahrasa,” 2—3.
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lack of aspiration for higher ranks, while insights fade due to the preva-
lence of superficiality, and we yield to our desires.

Al-Qadi ‘Iyad (d. 544/1149), one of the preeminent Maghribi scholars who
dealt with similar issues centuries before al-Yusi, also addressed the declin-
ing practice of memorization. In his work al-llma“ ila ma‘ifat usul al-riwaya
wa-taqyid al-sama‘ (The Elucidation of the Principles of Transmission and the
Transcription of the Audition), a manual of hadith criticism,*” he justifies the
need to write down prophetic traditions, in part, on the grounds that memori-
zation has declined: “The present situation requires writing [of prophetic tra-
ditions] because of the proliferation of ways (turuq), the length of the chains
of traditions, the lack of memorization, and the fatigue of the mind.”#8

Even though al-YusI regrets the decreasing importance of memorization,
and elsewhere gives his readers advice on how to improve their memory,*° he
recognizes the reality of his time: a large part of knowledge is now written
down in books. In the next section, he therefore emphasizes the importance of
books for both the scholar and the student. A book, al-Yusi writes, has become
an indispensable tool for the seeker of knowledge, a powerful weapon, and a
treasure containing unlimited resources of knowledge. For this reason, al-Yisi
encourages all students to acquire books—whether by inheritance, purchase,
gift, or loan. If they are unable to do so for financial reasons, they should copy,
or have copied, the books they need. Regarding this, he writes:5°
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Books have become a tool, a weapon, and a treasure for the seeker of
knowledge, whether scholar or student, and those who do not have them
are left defenseless. Therefore, it is necessary for him—and this is one of

47  Ruggero Vimercati Sanseverino, “Transmission, Ethos and Authority in Hadith Scholar-
ship,” MIDEo. Mélanges de U'Institut Dominicain d'études Orientales, no. 34 (2019): 35—80.

48  al-Qadi Tyad b. Masa al-Yahsubi, al-Ilma°“ila ma‘rifat usul al-riwaya wa-taqyid al-sama’, ed.
Ahmad Saqr (Cairo: Dar al-turath, 1970), 149.

49  al-Yusi, al-Qanun, 469—74.

50 al-Yusi, al-Qanin, 436.
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the most important matters—to acquire them, either by ownership, be it
by inheritance, purchase or gift, which is preferable, or by borrowing. If
ownership is not possible because of the high price or because what one
wants to buy is not available, then one should copy it or have it copied, if
possible, and this is preferable.

Although al-Yusl considers books to be an essential tool for every student and
scholar, he cautions his readers against the false belief that acquiring knowl-
edge is possible only by buying and owning books. This belief could tempt the
seeker of knowledge to focus first on worldly matters such as making money,
thereby losing sight of his ultimate goal—the pursuit of knowledge.5! A stu-
dent should not assume that he must first earn a lot of money to buy books
before he can devote himself to acquiring knowledge. Instead, al-Yus1 urges his
reader to devote himself to the pursuit of knowledge from the very beginning.
Especially if he lacks the financial means to buy books, he should focus on
listening (sama‘),52 memorizing, and understanding. On this, al-Yasi writes:>3
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The best thing for a seeker of knowledge at the beginning of his journey
is to plunge wholeheartedly into the waves of knowledge and not to suc-
cumb to the desires of his soul, whether with regard to food, clothing,
marriage, means of transport, accommodation, worldly goals, or similar
matters. He should trust in the fate ordained by God and that God will
provide him with what he needs for his affairs out of His grace. He should
rely on listening, memorizing, and understanding rather than on books,
and trust that God will teach him out of His grace, for He is able to do so.

51 al-Yusi, al-Qanin, 436-37.

52 That is, to receive knowledge from a teacher who conveys it orally, either by dictation
(iml@’) or by lecture (tahdith).

53  al-Yusi, al-Qanun, 437.
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However, if the student can acquire books, al-Yiisi encourages him to take
advantage of them. The student should make use of the books, read them and
benefit from them. It is noteworthy that al-Yusi apparently has no reservations
about a student acquiring knowledge directly from books—even without the
guidance of a teacher and even from works that he does not (yet) fully under-
stand. His advice is to focus on what is easy to grasp and leave complex or dif-
ficult content for later: “If the books are available to him (...), then he should
take them and read what he can easily understand, leaving what is profound
and confusing for later.”54

Finally, al-Yiisi offers advice to those who lack the financial means to acquire
books. He encourages them to sharpen their minds and turn to God with sin-
cere hearts, asking for His help—for “to whom God gives knowledge, He will
also give books!"%> To further emphasize this, al-Yasi adds an encouraging word
of wisdom to reinforce faith in divine intervention among his readers:5¢
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In such a situation, it is said: “In difficult situations, all the weapons of
man are available to the brave, and in times of raids, all the horses of man
are available to the rider” Thus, the one who excels in knowledge has all
the books of man at his disposal, and whatever he lacks is compensated
for by God. And God, the Exalted, is truly able, in His mercy, to make it
easier for the scholar and those around him to make a living, as He has
promised.

Another way to gain knowledge from books, if one cannot afford to buy them,
is to borrow books. Al-Yust adds a short but important digression in this con-
text, in which he discusses the permissibility of lending books and the eti-
quette of lending and borrowing.5” He explains that there are different views
on this: some oppose lending books in order to protect them from damage or

54  al-Yusi, al-Qanun, 437.

55  al-Yusi, al-Qanun, 437: wa e ub,:«\ \J\ 4,\)
56  al-Yusi, al-Qanun, 437.
57  al-Yusi, al-Qanin, 438-39.
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loss; others promote it as a form of mutual support and a communal pursuit
of the good (al-ta‘awun ‘ala [-birr). Al-Yusi takes a differentiated approach and
advocates a moderate position between the two:58
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People have different views and sayings about lending books. Some dis-
approve of it to prevent the loss of books, as the saying goes: “The evil
of books is their lending.” Others, on the other hand, encourage lending
because it is seen as a form of support for good causes. The truth is in the
details: Those who are qualified to receive and lend books, whether by
excellence or by proof of care in the handling of books, should be allowed
to lend books. In this regard it is said: “To withhold books from those who
deserve them is an act of misappropriation.”

According to al-YusT's assessment, books can therefore be lent if the borrower
proves to be worthy and careful. To illustrate this, he cites examples of famous
figures such as Abu I-‘Atahiya and al-Shafi, which underline that one should
not refuse a request to borrow books. In return, however, the borrower is
obliged to show his gratitude, either through a prayer or by handling the bor-
rowed book with particular care. It should not be opened by force, touched
with dirty hands, or placed on the floor. Furthermore, al-Yasi warns against
reading a book when sleepy, as it could fall out of one’s hand and be damaged
by the oil of an overturned lamp. He emphasizes that books must also be pro-
tected from moisture, sun, smoke, theft, or rodents, as stated in an old poem:5°
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Hold fast to memorization, not the knowledge in tomes,
for books are plagued by pests that scatter them.

58  al-Yusi, al-Qanun, 438.
59  al-Yusi, al-Qanin, 438.
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The thief may steal them, the mouse gnaws at them,
Fire burns them, and water drowns them.

At the end of this section, al-Yas1 stresses that borrowed books should be
treated just as carefully as one’s own. Those who fear that they will not be able
to fulfill this responsibility are not allowed to borrow books. Al-Yust justifies
this with the religious duty to preserve property, since wasting it is forbid-
den (hifz al-mal wajib wa-tadyrihi haram). This loss is particularly serious in
the case of books, since it is not only a question of material value, but also of
wasting knowledge. Protecting books is therefore a twofold duty: to preserve
both property and valuable knowledge.6°

In the following section, al-Yasi points out that it is necessary to inspect
books that one borrows or uses as sources for one’s own copies for damage or
missing pages.5! Ideally, one should compare the book with one or more reli-
able manuscripts, i.e., perform a collation (mugabala). If this is not possible, it
is at least advisable to leaf through the book page by page to get an overview of
its condition. According to al-Yusi, finding any corrections in the book is a good
sign: “If you see that a book contains additions (ilhaqg) or improvements (islah),
this testifies to its correctness.” And also, he states, “a book does not shine until
itis darkened,”®? meaning that the margins are filled with corrections and com-
ments. Here, al-Yusi differentiates between old books, the contents of which
were passed on orally by teachers to their students, and books that al-Yaist and
his contemporaries work with. In view of the many errors found in these newer
books, it is absolutely necessary to correct them. The extent of the distortions
that al-Yusi finds in the books of his time would even require the introduction
of a supervision (hisba) over the copyists, he explains:63
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60  al-Yusi, al-Qanin, 439.
61  al-Yusi, al-Qanin, 439.

62 rmﬁ&;_)@\i?@“Y

63  al-Yusi, al-Qanan, 439.
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And we say: If you find no additions or corrections in a book, then bear
witness to its corruption. If its margins are white, there is no brightness
to be found in it—O God, help us—except in the books of the ancients,
who received their texts through transmission from their teachers and
in whom the disambiguation was carried out through the ‘tongue of the
pen. However, today, such corruption has crept into the books that it can
hardly be remedied, were it not for the grace of God, who preserves His
religion. How much the people today need the establishment of oversight
over the scribes! They ensure that milk is not mixed with water and that
bread does not lack even a gram of weight, yet they neglect the books,
which are the foundation of religion and the source of all matters.

Guidelines for Copying and Correcting Books

Another way to benefit from books without having to buy them is to copy
them oneself. Accordingly, in the following section of chapter 14, al-Yusi gives
his reader a number of recommendations and rules to consider when copy-
ing books.54 This includes that the copyist should be in a state of ritual purity,
keeping his clothes and writing utensils in a state of purity, and place the text
to be copied in an elevated position.5> He also states that the copyist should
write the Basmala®6 at the beginning of the book and insert the conventional
honorifics when writing the name of God, the Prophet, his Companions, and
respected religious scholars or other righteous persons. The benediction upon
the Prophet must be written out in full—and not abbreviated—even if it
appears several times on the same line.5” Whenever a section has been cop-
ied, al-Yiisi recommends praising God and sending blessings upon the Prophet
Muhammad. For the sake of clarity, it should also be noted when a section
ends and a new section begins, by inserting the phrase “here ends section X,

64  al-Yusi, al-Qanin, 439.

65  al-Yusi, al-Qanun, 439—40.

66 That is, the formula “In the name of God, the Most Gracious, the Merciful.”
67  al-Yusi, al-Qanan, 439.
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followed by section Y” (tamma kadha wa-yatlihi kadha) between the two
sections.8

Such recommendations can be found in many earlier works dealing with
the transmission and copying of texts, among them, for example, the works
of Ibn Jama‘a (d. 733/1333), al-‘Almaw1 (d. 981/1573) and Badr al-Din al-Ghazzi
(d. 985/1577).6% They are to be understood, on the one hand, as efforts to stan-
dardize the process of manuscript production; on the other hand, they illus-
trate the close relationship between the technical process of copying and
ethical ideas about the transfer of knowledge. Ultimately, they go back to the
efforts of hadith scholars, such as Ibn al-Salah al-Shahraziri (d. 643/1245), who
discussed the modes of transmitting prophetic traditions and the rules for
their transcription in his manual on the science of hadith.”®

Next, al-Yasl explains the steps that must be carried out after copying a
manuscript, namely the correction and collation of the copied texts (tashih
bi-l-muqabala). These steps are crucial to preserving the integrity of the texts
and ensuring the high quality of the manuscripts, and in al-Yust’s view they
should be applied both to the texts one copies oneself and to purchased manu-
scripts. In the course of this correction process, he writes, one should first add
the diacritical dots to the letters that require them (al-mujam),” then vocal-
ize ambiguous terms, and finally check and correct any misspellings (tashif).
Al-Yusi writes:72
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68 al-Yasi, al-Qanun, 440.

69 Ibn Jamaa, Tadhkirat al-sami‘ wa-l-mutakallim fi adab al-‘alim wa-l-muta‘allim, ed.
Muhammad al-‘Ajami (Beirut: Dar al-Bash&'ir al-Islamiyya, 2008); ‘Abd al-Basit b. Miisa
al-‘Almawi, al-Mu‘id fi adab al-mufid wa-l-mustafid (Mukhtasar min Kitab al-Durr al-nadid
li-l-Badr al-Din al-Ghazzi), ed. Ahmad Muhammad ‘Ubayd (Damascus: al-Maktaba
al-‘arabiyya, 1930); Badr al-Din al-Ghazzi, al-Durr al-nadid fi adab al-mufid wa-l-mustafid
(Giza: Maktabat al-taw‘iyya al-islamiyya, 2009).

7o  Ibn al-Salah al-Shahrazari, Mugaddima fi ‘ulum al-hadith, ed. Nur al-Din ‘Itr, 2nd ed.
(Beirut: Dar al-Fikr al-Mu‘asir, 2009), 13280, 181-207. Precursors of this influential work
included, for example, al-Khatib al-Baghdadi (d. 463/1071) with al-Kifaya fi ma‘rifat usil
‘ilm al-riwaya and Taqyid al-ilm and al-Qadi ‘Iyad (d. 544/1149) with his al-Ilma‘fi ma‘rifat
usul al-riwaya wa-taqyid al-sama“.

71 Adistinction is made between undotted letters (al-hurif al-muhmala) and dotted letters
(al-hurif al-mu§ama). The latter include, for example, the letters & Cs < etc. For more
information, see the entries on Letter-pointing and Unpointed Letters in Gacek, Arabic
Manuscripts, 144—45, 286.

72 al-Yusi, al-Qanin, 440—41.
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When the book is being corrected through collation, the dotted letters
should be marked with diacritical dots and the ambiguous passages
should be vocalized. One should check the places with spelling mistakes,
and if a correction would render the text unclear, this [correction] should
be noted in the margin, with the word bayan written above it. If there is
any uncertainty regarding the form [i.e., the addition of vowel signs] or
regarding the addition of diacritical marks, this should also be indicated
in the margin. If a comment, a note about useful information, an addi-
tion, or similar is required, all of this should be noted in the margin, with
hashiya or t, i.e., turra,”® written alongside it.

Furthermore, when correcting the manuscript, any surprising, incompre-

hensible or seemingly incorrect text passages that have been copied from

the source text or found in an acquired manuscript should be examined. The

result of this examination is to be noted in the manuscript margin according to

certain rules:74

73

74
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If something seems unusual or unacceptable, either in the marginal note
or in the main text, but it is correct, one should write sahf (correct) above
it. This should be written in small script if it is within the text. If there
is something that one does not know whether it is right or wrong, one

For an attempt to distinguish between the terms hashiya and turra in the context of
the Maghrib, see ‘Abd al-Latif b. Muhammad al-Jilani, “Tahirat al-turar fi l-makhtat
al-maghribi,” in Commentary Manuscripts: Proceedings of the 3rd International Conference
of the Manuscript Center, ed. Yasuf Zaydan (Alexandria: Maktaba al-Iskandariyya, 2009),
391-417.

al-Yusi, al-Qanan, 440-41.
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should write kadha (“This is what it says”). If one knows for sure that
something is wrong and it cannot be corrected, one should write in the
margin sawabuhi ... (“Correct is ...”). The hadith scholars add the word
dabba.

Al-Yusi then explains how to deal with unintentional errors, such as addi-
tions, repetitions, and omissions made during the copying process or found in
an acquired manuscript. For example, he explains that a word that has been
added by mistake should be crossed out or a small /@ (no) should be written
above it. If a word or phrase is missing from the text, it should be added to the
top right margin, with a fine line drawn through it and safha (corrected) writ-
ten above it.”5 In addition to these remarks on the execution of the correction,
al-Yus1 explains that it does no harm to add comments, notes or additions to
the content on manuscripts that one owns oneself—provided that they are
related to the main text and the text remains legible. These notes could be an
inquiry, a comment, a reference, an addition or clarification through notes, as
well as supporting anecdotes or the like.”®

In the final sections of chapter 14, al-Yuis1 gives some practical tips and rec-
ommendations on the types of highlighting and emphasis that can be used
when copying a manuscript. When copying, the student should write in a nice,
clean hand ( fa-l-yujawwid al-khatt) and avoid a narrow handwriting, as he will
regret it in old age and with weakening eyesight. The student should write with
ink (hibr), as it is more permanent, and use a pointed pen made of hard reeds.
He should also have a sharp knife with him to cut the reed and smooth the
paper.”” The copyist can highlight the title and chapter headings in color to
provide better orientation in the manuscript, for example in the colors red,
yellow, or green. If these colors are not available, the copyist may emphasize
some phrases by thickening the font. Also, symbols could be used to signify
names, numbers, etc. However, the copyist should explain these in a legend
at the beginning or end of the manuscript.”® With this, al-Yasi concludes his
practical advice on copying and correcting manuscripts, before he expands on
the purpose of correcting manuscripts in the following chapter.

75  al-Yusi, al-Qanun, 441. . L . . e .
76 al-Yisi, al-Qaniin, 441:9.'54. J:.,:.‘b}\ 41'#)\ &L J}w 3\ Jét)})\ 44:.:\3'3\ 4:59 C}:S

77 al-Yasi, al-Qanun, 440.
78 al-Yusi, al-Qanan, 442.
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The Purpose of Correcting and Collating Books

In the fifteenth chapter of the third part of al-Qanin, al-Yusi once again returns
to the subject of correcting and collating manuscripts and explains to his reader
the reasons for the necessity of the correction process. It is entitled FI tashih
al-kutub bi-l-mugabala wa-islah al-lahn wa-l-khata’ ft [-hadith (The Correction
of Books by Collation and the Improvement of Language Errors and Spelling
Mistakes in the Prophetic Traditions).” The chapter begins with a reminder
of the purpose of books, which is to derive benefit from them and enjoy their
content. However, to fulfill this purpose, it must be ensured that the books are
correct (sahih) and trustworthy (mawthiig biha). Al-Yuasi writes:80
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Know that the purpose of books is to derive benefit through review and
to savor what is contained within them, much like a narrator who nar-
rates or a witness who testifies. Therefore, they must be correct and trust-
worthy; otherwise, they are of no benefit. Correctness has two meanings:
first, that the content aligns with the actual truth, whether in meaning or
wording, and second, that it corresponds to what the author has stated.

The correctness (sikha) of a book thus comprises two aspects: First, the con-
tent must correspond to the actual facts; second, it must be consistent with
what the author originally said or wrote. In the following, al-Yiis explains how
this correctness can be achieved and who is qualified to establish it. In order to
achieve correctness in the sense that the content of the book corresponds to
the facts, al-Yasi writes, the text must be corrected (isl@h). This task should only
be carried out by experienced scholars in that discipline (al-ulama’ al-arifin
bi-dhalika l-fann):8!
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79  al-Yusi, al-Qanun, 443—44-.
8o al-Yusi, al-Qanun, 443.
81 al-Yusi, al-Qanun, 443.
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As for the former [i.e., correctness in terms of the correspondence of the
content to the facts], if one finds errors in the wording or meaning, this
should be corrected. Only scholars who are knowledgeable in the respec-
tive field should do this. If the author himself makes the correction, he
may do so in the text itself or in the margin. If someone else makes the
correction, it should be done by means of an explanatory note placed
alongside the main text, in a comment, or in a marginal note, making
sure that the comment is clearly identifiable and the writer is known. All
those involved should be scholars. The correction should not be made
directly on the text, because the corrector might make mistakes, and this
might lead to confusion and a loss of trust, as it would not be clear what
the author said and what he did not say. Therefore, the work must be left
as it is, and corrections should be added outside of it, keeping the entire
text open to independent examination.

Al-YusI again points out that the correction should not be made directly in the
text, since the corrector could also make mistakes, which would lead to confu-
sion. Instead, he recommends leaving the text in its original form and marking
corrections with comments or notes in the margins of the manuscript.

The second aspect of correctness, i.e., correctness with regard to what the
author said, should be established by collation (mugabala), i.e., comparison
with one or more correct (or corrected) manuscripts, an asl sahih. Al-Yisi
emphasizes that this correction is all the more reliable the more manuscripts
are compared, as this increases certainty that the text actually contains what
the author wrote. This task does not require a specialized, experienced scholar,
but it should still be done by qualified individuals. On this point, al-Yasi states:32
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82  al-Yusi, al-Qanun, 443—44-.
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As for the second aspect, it should be done by collating with one or more
reliable sources. The collation must be conducted by someone qualified,
and the more often it is repeated and the more sources you compare,
the greater the reliability that this is what the author actually said. It is
narrated that Hisham b. ‘Urwa said: My father once asked me, “Have you
written?” I said, “Yes.” He asked, “Have you collated?” I said, “No.” He said,
“Then you have not written.” It is also said, “One who writes without col-
lating is like one who goes to the toilet without cleaning himself after-
wards.” It is also said, “Even if the book is collated a hundred times, it is
unlikely to be free from remaining errors.” This is like the saying, “The
writing tablet or the book, once the pen has been lifted from it, is like the
one who reached the age of accountability.”

Al-Yas1 emphasizes that the task of correction and collation requires utmost

concentration and is best done in complete isolation (khalwa) with a clear

mind. Ideally, this process should be repeated several times, since, as an old

saying goes, even a hundredfold comparison would still leave errors in the

text. He also recommends that the collation be carried out by several people
to increase reliability. It should then be noted in the text that this process has
taken place by adding the word balaghtu (or bulighat) after each section of text
that has been collated. Al-Yusi writes:33

83
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al-Yusi, al-Qanan, 444.
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When collating, one should note bulighat (reached) at all the places
where one stops, i.e., the collation. It is best if the collation is done by
two or more people. A person whose eye is sleepy, dreamy, or inatten-
tive should not be considered. The best place for copying, collating, and
writing is a secluded place, away from distractions, for “the buzzing of
flies disturbs the wise.” And if the distraction comes from within, such as
hunger, fear, infatuation, thinking or worrying about something, then all
seclusion is of no use.

At the end of this chapter, al-YusI again refers to the practices of the early
hadith scholars. He takes up the discussion he presented in chapter 13 and
notes that there were different opinions among these scholars about how to
deal with linguistic errors (lahn) in prophetic traditions. Some believed that
such errors can be corrected (tabdil) without hesitation, while others empha-
sized that the text (matn) should remain unchanged.®* Al-Yusi notes that this
discussion resembles the debate about whether traditions can be transmitted
based on their meaning (rnaqg! al-hadith bi-l-ma‘na). However, compared to the
transmission based on meaning, the correction of linguistic errors appears to
be significantly less problematic, since it does not affect the original content of
the text in terms of its meaning (al-tabdil huna akhaff wa-ahsan).

To sum up, we can observe that al-Yusi sets different priorities in the three
chapters of al-Qanun examined. In chapter 13, he discusses the permissibility
of writing down knowledge in books, where he mainly presents the pro and
contra positions from the early days of Islam. By using the rational argument
that writing protects knowledge from being forgotten, he seeks to persuade his
readers that books are a valuable and permissible tool for scholars and learn-
ers. He emphasizes that it is less important in what form knowledge is trans-
mitted than that it is truly understood and internalized.

In chapter 14, al-Yuisi remarks that the practice of memorization has been in
steady decline for many centuries. Given that most knowledge was recorded
in books in his time, anyone seeking knowledge, he reasons, should make use
of the knowledge in those books. Books are invaluable to al-Yasi—he refers
to them as a tool, a weapon, and a treasure—and he calls on his readers to
make every possible effort to obtain books for their own knowledge acquisi-
tion. The chapter provides ample advice on the proper treatment of books
(adab al-kutub). For those who cannot afford to purchase books, al-Yust offers

84  al-Yusi, al-Qanin, 444.
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several alternatives: First, one could focus on traditional forms of knowledge
transmission, namely listening (sama‘) to a shaykh and memorizing (kifz).
Understanding the content, he emphasizes repeatedly, is more important than
the possession of books, even though books are undoubtedly of great value.
The second and third alternatives that al-Yusi presents are borrowing books
and copying books by hand. Finally, he provides his readers with a series of
practical and ethical rules of conduct and recommendations for copying and
correcting books.

In chapter 15, al-Yusi addresses the purpose and necessity of correcting
books in more detail. For him, the correction of books is an indispensable step
in order to be able to derive true benefit from books. Through collation, i.e., the
comparison of a manuscript with as many reliable textual witnesses as pos-
sible, it should be ensured that this benefit, the acquisition of knowledge from
books, can be realized. According to al-Yusi, the correction of books should
take place on two levels: firstly, on the level of form, by ensuring that the copy
corresponds to what the author wrote; and secondly, on the level of content,
by checking the text for correctness of content. He refers to this second step
of correction as verification (tahqig). According to al-Yusi, any form of correc-
tion must be made in the margin of the manuscript. This is to ensure that later
readers can distinguish between text copied from the original source and cor-
rections made by the copyist or a later reader.

Practices of Correction and Collation in Maghribi Manuscripts

To show how al-YusT's strategies for ensuring the accuracy of the transmitted
text were used and documented in a manuscript’s layout, we will consider
three examples from the Western Maghrib. It should be noted that al-Yisi
did not invent these strategies, but rather described to his readers the textual
practices that he and his contemporaries employed when dealing with manu-
scripts. These methods were, as already mentioned, developed in the context
of hadith criticism, but applied to many other types of texts through the seven-
teenth century. The following examples all come from the still existing library
of the Nagiriyya in Tamgrat, which was founded by al-Yust's spiritual guide and
teacher Mahammad b. Nagir al-Dar1.85

85  See my forthcoming article “The Library of the Sufi Brotherhood al-Nasiriyya in Tamgrut,
Morocco: The Formation, Organization, and Profile of an Early Modern Library” in the
Journal of Islamic Manuscripts.
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The Correction and Collation of the Hadith Collection of
al-Bukhari

Al-Yust's teacher, Mahammad b. Nasir al-Dar, according to his biographers,
was deeply involved in the thorough study of books (mutala‘a) and the cor-
rection and collation (mugabala) of manuscripts—especially in the field of
hadith studies.®® In his Zawiya in Tamgrut, he devoted himself especially to
the correction of the two hadith collections of al-Bukhari and Muslim. At that
time, the authoritative text of the Sahih al-Bukhart in the Western Maghrib
was the transmission (riwaya) of Ibn Sa‘ada (d. 522/1128). It was based on a
copy that Ibn Sa‘ada had made of a manuscript that had been copied by the
eminent Andalusian hadith scholar Aba ‘All al-Sadafi (d. 514/1120).87 Several
hundred copies of Sahih al-Bukhari can still be found in Tamgrat today, includ-
ing a complete copy in twenty volumes in the riwaya of Ibn Sa‘ada.®® This copy
was completed between 1027/1618 and 1029/1620 by Ahmad b. ‘Ali b. Qasim b.
Muhammad b. Suda al-Andalusi al-Fasi. The third volume of the manuscript
was completed in 1027/1618, as can be seen from the colophon framed in red
(Figure 1).

Collation

The copy shows numerous correction notes, which indicate that the copyist

compared the manuscript with the source text and corrected it after complet-

ing his copy:

— Below the red-framed colophon of the manuscript, the copyist notes that
he has collated and corrected the manuscript to the best of his ability (juhd
al-istita‘a) on the basis of at least two texts (Figure 1, marker A): The first
text is the original from which he copied. This source was a very old and
correct copy (as! ‘atiqg wa-sahih) of Abti ‘Ali al-Sadafi and contained notes in

86  al-Makki, al-Durar al-murassa‘a, vol. 11:519.

87  In Tamgrat, however, scholars and students were not limited to the Sahih al-Bukhari
in the riwaya of Ibn Sa‘ada. Ahmad b. Nasir al-Khalifa, the son of Mahammad b. Nasir
al-Darf, introduced a new riwaya of the Sahih al-Bukhari to the Western Maghrib, known
as the Yaniniyya. This riwaya is based on a copy of the Sahih al-Bukhari that was made by
the Damascene scholar al-Yanini (d. 701/1302) in collaboration with the grammarian Ibn
Malik (d. 673/1274) and included all the manuscript variants in circulation at the time. A
copy of this work was purchased by Ahmad b. Nasir and brought to Tamgrit. See Matthew
Conaway Schumann, “A Path of Reverent Love: The Nasiriyya Brotherhood Across Muslim
Africa (11th—12th/17th—18th Centuries)” (PhD diss., Princeton University, 2020), 180.

88  Khizana Nasiriyya, MS 123/312.
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FIGURE1 Colophon on a copy of Sahih al-Bukhari with collation note (Khizana Nasiriyya,
MS 123/312)

al-Sadafi’s own handwriting about whom he had given permission to teach
(ijaza) and who had read the text to him. The second text with which the
copy was collated was a manuscript by Abu ‘Ali al-Ghassan1.89

89  Heisprobably the important Andalusian hadith scholar Abu ‘Ali al-Husayn b. Muhammad
al-Jayyani al-Ghassani al-Qurtubi (d. 498/1105).
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— To the right of the colophon, the copyist notes that the original he used for
his copy of the work (al-as! al-muntasakh minhu) had already been collated
once in the year 846/1442 (marker B).

— In the right-hand margin of the manuscript there is a note by another per-
son who collated al-FasT's copy again at an unspecified later date (marker C).
This person is the same individual who made a note on the title page of the
manuscript that the volume had been donated to the Zawiya Nasiriyya. It
cannot be definitively determined when this happened, but it was probably
in the seventeenth or eighteenth century.9°

Textual Variants
The copyist of the manuscript notes several variants found in the two con-
sulted manuscripts in the margin of the copied manuscript. These include:

— The expression 44 ;\/K, marked by the letter z in the body of the text. The
ending of the word, without the ¢, is repeated in the margin, so that the
variant reads 4 jﬂyg In the margin, the letters z and (y~ are added to this
variant, which seems to indicate that the copyist found this variant in two

other manuscripts represented by these two letters (Figure 2, line A1).

— The expression W J6, marked by marked by the two small letters 2 and
o~ in the text. The variant is noted in the margin of the manuscript, as LG,
with an additional z (line Ais). The two different manuscripts, in which
these variants have been found, seem to be represented by and a while
the copyist considered the first variant correct and added the letter _ for
sawab, meaning “correct’.

— The word 4> J|, marked in the text by the letters z and », and its variant

4>l>")Inoted in the manuscript margin and marked with a _» (line B6). This
indicates that the copyist found the variant mentioned in the margin in the
manuscript represented by .

Correction of Mistakes
The copyist made several corrections of mistakes in the text (Figure 2),
including:

go  Later ownership and endowment notes on manuscripts in Tamgriit are much more
elaborate.
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FIGURE 2

91

The insertion of the words & i after o9 J s, marked by the small sym-
bol ™, called ‘atfa,! which points towards the right-hand edge of the manu-
script where the correction can be found (line A6);

the insertion of the word v.@ after J\i5, marked by the small symbol 7 point-
ing towards the left margin of the manuscript, where the correction can be
found, together with a small 5 (correct);

the correction of the word ble.dl into #\kwdll, marked by a { in small

script directly in the line, repeated in the margin with an additional .», prob-
ably to indicate that he found this variant reading in the manuscript repre-
sented by this letter (line B14);

the correction of the word J&, marked by a 5 in small script, into dhzj,

which is repeated in the manuscript margin, with an added , probably to
indicate in which manuscript he had found this variant (line B1s).

Corrections on a copy of Sahih al-Bukhart (Khizana Nasiriyya, Ms 123/312)

This is a well-known correction sign (khatt al-takhrij), see Gacek, Arabic Manuscripts, 250.
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Disambiguation
The copyist carefully and thoroughly vocalized the text and added diacritical
marks throughout.

Commentary
The unknown person who added the endowment note in favor of the Zawiya
Nasiriyya on the manuscript and made a further collation of the text added an
explanatory note to the text, provided with the letter L for turra (Figure 2, Bi2).

The Correction and Collation of al-Qadi ‘Iyad’s al-Shifa’

Another work containing a large number of prophetic traditions is al-Shifa’ fi
ta‘rif huquq al-mustafa (The Healing by Recognizing the Rights of the Chosen
Prophet) by the Maghribi jurist al-Qad1 ‘Iyad (d. 544/1150),%2 who, in addi-
tion to jurisprudence, wrote a handbook on the subject of hadith criticism
and the question of the permissibility of writing down prophetic traditions.%
The Zawiya Nasiriyya in Tamgriit contains a number of copies of this work,
including a manuscript that was prepared by the Andalusian judge and scholar
Muhammad b. ‘Ali b. ‘Umar al-Ghassani, known as Ibn ‘Askar (d. 636/1238).94
On the last page of the manuscript, which also contains the colophon with
the name of the copyist, there is a note about the transmission of the work
(Figure 3, marker A) and a collation note (Figure 3, marker B).

Note on the Transmission of the Text

The first note, consisting of a reading note (giraa) and an audition note
(sama‘), was added by Ibn ‘Askar (“Muhammad b. Ali b. ‘Umar”) himself in
624/1227 and states that he read the first part of the work to Shaykh Abu Ja‘far
Ahmad b. ‘Abd al-Majid al-Hajarl (d. 624/1227), also known as Ibn al-Jayyar,
and that he had heard the second part of the work from Shaykh Abu al-Rabi‘
Sulayman b. Ahmad b. Isa al-Ansari, whose chain of transmission he traces
back to the author of the work, i.e., al-Qadi ‘Iyad, via Abu Ja‘far Ahmad b.
Hakam al-Qays1® (d. 598/1201) (Figure 3, marker A).

92  For a recent study of the work, see Ruggero Vimercati Sanseverino, “Theology of Vene-
ration of the Prophet Muhammad,” in The Presence of the Prophet in Early Modern and
Contemporary Islam, ed. Denis Gril, Stefan Reichmuth, and Dilek Sarmis (Leiden: Brill,
2022), 153-96.

93  al-Yahsubi, al-llma".

94  Khizana Nasiriyya, Ms 18/138.

95  Heis probably Abt Jafar Ahmad b. ‘Ali b. Hakam al-Qaysi (d. 598/1201).
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FIGURE 3  Colophon and collation note in a copy of al-Shif@ fi ta‘rif hugiq al-mustafa
(Khizana Nasiriyya, Ms 18/138)

Collation
The collation note, clearly recognizable in a different handwriting than that
of the copyist, ie., presumably added later, is no longer completely legible
(Figure 3, marker B). However, it does show that a later owner made a correc-
tion to the manuscript. Another indication that the collation was carried out
can be found on a page in the main text of the manuscript, where reference
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is made to another text witness (as/) in which it reads & J a\)\ and not o\)\

4»\ ) (Figure 4, line 17).96

Highlighting and Structuring
In the body of the text, we find an example where a heading is emphasized by
thickening the font. In the margin of the manuscript, a subheading has been
added for better orientation, presumably by a later owner of the manuscript:
“the first part (J )Y\ ¢'4)) of the fifth chapter” (Figure 4, line 4).

Correction
A sample page from the fifth chapter of the work contains a series of notes
suggesting that various correction steps, as described by al-Hasan al-Yiis1, were
carried out (Figure 4):

— All diacritical dots and vowel signs have been added to the text, i.e., a dis-
ambiguation (dabt) of all words has been carried out. The punctuation
of the letters that requiring dotting ({jam al-mujam) seems to have been
added by the copyist himself, while the vocalization was possibly (at least in
part) added later—during the correction and collation. This is indicated by
the different form and strength of the vowel signs, for example in lines 6, 8
and 26.

— One correction appears to have been made by the copyist: in line 4, the word

oJo is missing, marked in the text by the sign " (between the words 4\3\ and
4)). It points towards the left margin of the manuscript, where the missing
word is written on the manuscript margin, along with a small _y indicating
the corrected version of the word.%7

— Another correction was made in the middle of the text, presumably because
there was no more space for the correction in the margin: here, in line 15, the
word &/ is missing in the sentence, and was added directly at the appropri-
ate place.

— On line 16, another correction is made, this time in the margin of the man-
uscript, where the word ¢ 39 was repeated, presumably to make it easier
to read.

96 m\‘}\ a\}\ J.s) c\J\ o\)\) u“éw\o u.@-

97  This sign is called dabba and, accordlng to Adam Gacek, was originally used to mark
unclear passages. Later, the practice of marking corrected words with this sign became
established, as is the case here. See Gacek, Arabic Manuscripts, 285. Al-Yasi mentions that
this practice is particularly common among hadith scholars.
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FIGURE 4  Corrections on a copy of al-Shif@ fi ta‘rif huguq al-mustafa (Khizana Nasiriyya, Ms 18/138)

Commentary
A contextual comment was added to the margin of the manuscript, referring
to the expression 4. 45k> s, i.e. the favor that God has bestowed upon the
Prophet Muhammad (line g). This comment was marked in the text by the
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letter (2. Finally, there is an explanation in red ink in the margin of the manu-
script for the expression fa-hadaba ‘alayhi, marked by a b, the abbreviation for
turra (line 18). According to the commentator, this expression means that the
Prophet’s uncle was kind to him (‘atafa ‘alayhi).

The Collation and Correction of the Grammatical Commentary
al-Munsif min al-kalam ‘ala Mughni Ibn Hisham

The last manuscript that we will consider here is a copy of the grammatical
commentary al-Munsif min al-kalam ‘ala Mughni Ibn Hisham by Ahmad b.
Muhammad al-Shumunni al-Qusantini (d. 872/1468), which al-Yasr's Shaykh
Mahammad b. Nasir al-Dar‘1 copied in 1048/1638 as a young scholar.

Disambiguation
This text is not fully vocalized; rather, only a few words, passages and verses of
poetry have been vocalized. However, the diacritical dots have been added for
the most part.

Correction and Collation
— On the copy, there are a number of minor corrections in the margins, for
example in line 10 in Figure 5, where it reads, bi-I-fa’ wa-la fa famtana‘a

kawnuhii. The note 2+ Y, J,,aL\ indicates that a correction must be made
here in accordance with the source text. In the body of the text, the passage
is marked by the head of a small 2, the correction mark dabba.

— The copyist corrects himself again because he misspelled the word directly
after the quotation from the Qurian, lsb 7 . Here he adds the word (3 s« in
the margin, while in the body of the text he slightly crosses out the word
and adds a small 2, i.e., the correction sign dabba, above (Figure 5, line 12).

— On line 20, the copyist forgot the word Lj, noted it in the margin, and indi-
cated above the words JB g 4 ¢ that the conjunction had to be inserted here.

— At the end of the section on Csball &V CsJe, from line 24 onwards, the
copyist noted that the word Jc had been forgotten. In the running text,
he added three vertical dots to mark the place where the word should be
inserted.

— On line 24, he writes Shams al-Din al-Sarkhasi, but then corrects it to the
correct name, Shams al-A’imma. However, he does seem to be unsure here,
because he notes the letter 1> in the margin, probably for zann (conjecture).
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FIGURE 5  Corrections on a copy of al-Munsif min al-kalam ‘ala Mughni Ibn Hisham
(Khizana Nasiriyya, Ms 350/637)
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FIGURE 6  Corrections on a copy of al-Munsif min al-kalam ‘ala Mughni Ibn Hisham
(Khizana Nasiriyya, Ms 350/637)

Unclear Passages

Mahammad b. Nasir al-Dari added the letter 1> conspicuously often in the
margins of the manuscript. This abbreviation can stand for the word gann
(conjecture) or ungur (to be checked, to be reviewed). According to Adam
Gacek, this indicates that a passage is unclear to the copyist or reader.%® At
another point in the manuscript, it becomes clear that the copyist checked the
passages marked with 1> again afterwards (Figure 6). For example, he noted
the abbreviation 1> in the margin next to line 8 of the text excerpt. Later, he or
someone else notes that he has found a variant for the word 2\ in a differ-
ent manuscript,®® namely (2 3. The word thus seems to have been unknown
to the copyist, but he or someone else checked the spelling.100

Conclusion

We have seen that in the seventeenth century, the scholars in al-YasT's circle
regarded books as indispensable sources for the acquisition and transmission
of knowledge. In the two Sufi brotherhoods in which al-Yiis1 was trained, the
study of books was central. To this end, large numbers of books were pur-
chased from far and wide, copied by hand, and libraries were established to
house them. Al-Yusi, too, expresses an enthusiasm and appreciation for books
in his al-Qanun. At the same time, he regrets that the traditional practice of

98  Gacek, Arabic Manuscripts, 315.

99 The variant is indicated by the letter °C, i.e., finuskha ukhra.

100 The different spellings of the letters gaf and fa’ in the east and west of the Islamic world
may have caused confusion. In the Maghrib, the variants (3 and 2 were used for this,
while in the east the variants (9 and 2 were common. The letter () can easily be confused
with an 9 when used within a word.
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memorization has been declining for centuries and warns his readers not to be
deceived by owning many books. With his remarks, he seems to be addressing
a group of people among his contemporaries who are skeptical about knowl-
edge that is recorded in books and can be obtained directly from them, and
who possibly want to preserve or revive the traditional practice of memoriz-
ing and passing on knowledge orally. On the other hand, it is clear from his
remarks that there must also be those among his contemporaries who own
a large number of books but—according to al-YasT's criticism—do not truly
delve into this knowledge. This is suggested by al-Yuist’s repeated calls not to
rely entirely on the knowledge recorded in the owned books, but to make an
effort to understand the knowledge accurately.

Al-Yust makes it clear that, in his opinion, it is only permissible to take
knowledge directly from books under strict conditions. He repeatedly empha-
sizes that there are many erroneous manuscripts in circulation, which is due to
a lack of care in correction and collation, and urges his readers to thoroughly
correct both their own copies and purchased manuscripts. This attitude was
apparently shared by his contemporaries in the rural Sufi lodges in which he
frequented and where it was customary to check and correct manuscripts
afterwards. This is evidenced by the numerous meticulously corrected manu-
scripts found there, of which only three examples have been presented here.
For al-Yusi, the careful correction of a book was therefore a prerequisite for
obtaining knowledge from it.

In order to benefit from books, al-Yiuisi recommends that his readers apply
the strategies of textual criticism first developed by hadith scholars. These
strategies were further developed over the centuries, documented by various
authors, and increasingly applied to other textual genres. They involve the care-
ful collation and correction of manuscripts by comparing them with copies
that are as old and reliable as possible or that have already been corrected. The
aim of this practice is not to create a new consolidated or harmonized version
of the text from different variants, but to point out the differences through mar-
ginal notes, so that later readers could trace the variants themselves. Al-Yiist's
contemporaries, such as his teacher Mahammad b. Nasir al-Dar‘, consistently
applied these strategies, as evidenced by the corrected manuscripts in the rural
libraries of the Maghrib. Al-Yusi goes beyond the classical approaches of mere
textual correction and demands that the content of a text also be verified. This
verification (tahqiq) was to be carried out by experienced scholars and served
to ensure the correctness of the text’s content.
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